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EDITORS' PREFACE. 



Chomiakoff's essay on the Church, written by him towards 
the end of the first half of this century, was for a long time 
circulated in manuscripts, without a title page^ without bear- 
ing the author's name, and, having received the imprimatur of 
the Ecclesiastical censorship, was for the first time published 
in Moscow (1), last year, soon afther the author's death. 

The contents of this essay place it in very close relationship 
to three other pamphlets (2) written by the same author in 



(1) In the « Orthodox Review, » one of the clerical organs. 

(2) Quelques mots par un chr^tien orthodoxe sur les communions occidentales, k Tocca- 
sion d'une brochure de Laurentie, Paris, 1853, imprimerie de C. Meyrueis et €*•, editeurs. 
Quelques mots sur les communions occidentales k I'occasion d^un mandement de M. TAr- 
chev^que dc Paris, par un chr^tien orthodoxe, 185S, Leipzig, Brockhaus. Encore qaelques 



French, or rather it forms one whole with them : strictly 
speaking, it bears the same relation to them, as a fundamental 
principle to its further development, and, at the same time, 
as a final deduction to a series of preceding critical inves- 
tigations. 

The fundamental theme of al these essays is one and the 
same, viz. : to show, that only in the self-consciousness of the 
Orthodox Church is preserved the entireness of those fun- 
damental ideas of Christian doctrine, which, in the rationa- 
listic sphere of the Latino-Proleslant world, have, so to say, 
split into two opposite and, apparently, mutually exclusive 
terms : of unity of confession and freedom of conscience, of 
faith justifying without works, and of works in the sense of 
merits supplementary to faith, etc. 

These few remarks will, we hope, sufficiently explain the 
object of ChojniakofT's friends in editing this work, — viz. to 
make this essay on the Church accessible, not only to Russian, 
but also to foreign readers. The editors have now only to 
explain, why an English translation was preferred by them to 
any other. In doing so, they were influenced, if not by the 
express wish of the late author, at all events by his sympathies 
and deeply cherished hopes, so well known to thim. 



mots d*an chr^tien ortbodoxe suf les confes&Mns eccidentoles, k Foccasion- de plusieurs 
pubUcatioDS religieuses, latines et protestantes, 1855, Leipzig, Broekliaus. A second cdilion 
of these pamphlets is being undertaken al Moseow. They wilV appear in the second volume 
of the « ftall eollection of GhoHiiakoflrs works. A Russian translation will be added 
totheok 
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Chomiakoff's stay in England, his personal intercourse with 
many of her litterati, and his near acquintance with English 
theological litterature, had brought upon him the conviction, 
more than once expressed by him, that it was in England and 
America, sooner than any where else, that Orthodox ideas 
could meet with sympathising attention and impartial appre- 
ciation. May the fond hopes of the late author be realized with 
God's help, and may his labours further that great work, for 
which he had sacrifield the best of his powers, we mean — the 
suppression of those prejudices which hinder men, who sin- 
cerely and honestly seek the truth, from discovering it there, 
where uncorrupted truth lives in inseparable union with holi- 
ness of life. 



ON THE CHURCH. 



§ 1. The unity of ihe Church follows nec,essarily from ihe unity 
of God, for the Church is not a multitude of persons as separate 
individuals, but an unity of Divine grace living in a multitude of 
rational creatures, who submit themselves to grace. Grace is given 
also to them, that are disobedient and thai make no use of it « who 
bury their talent in the earth ; » but these are not in the Church. 
The unity of the Church is not an imaginary, nor an allegorical, 
but a real and substantial unity, like that of many members in a 
living body. 

The Church is one, notwithstanding her seeming division to the 
apprehension of men yet living upon earth. It is only in relation to 
man, that the division of the Church into visible and invisible can 
be recognized; but her unity is real and absolute. They who are 
yet living on earth ; they who have terminated their earthly career ; 
they, who were not created to walk upon earth (as Angels); they, 
who have not yet begun iheir earthly career (generations to come) — 
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all these are united in one Church, in one and the same grace of 
God ; for God's creature not yet manifested (in existence) is mani- 
fest to Him, and God hears the prayers and knows the faith of 
those, whom He has not yet called from not being into being. And 
the Church, the body of Christ, is manifesled and filled up to her 
full proportions in time, without suffering any change in her essen- 
tial unity and in her inward life of grace. Therefore, when the 
Church visible and the Church invisible are spoken of, this is only 
in relation to man. 

§ 2. The visible Church, or the Church upon earth, lives in 
perfect communion and unity with the whole body of the Church, 
the head of which is Christ. .She has abiding within her Christ and 
the grace of the Holy Ghost in all their Tullness of life, though not 
in the fullness of their manifestations, becaus^her action and her 
cognizance are not full or complete, but in such measure as pleases 
God. 

Inasmuch as the earthly and visible Church is not yet that full* . 
ness and perfection of the Church which the Lord has appointed 
to appear at the final judgment of all creation ; she acts and 
takes cognizance only within her own bounds, without judging the 
rest of mankind (according to the words of the Apostle Paul to the 
Corinthians), only noting as excommunicate, that is to say, as not 
belonging to her, those who, by their own act, separate themselves 
from her. But the remainder of mankind which is either unrelated 
to the Church, or connected with her by links which God has not 
been pleased to reveal to her, — she leaves to the judgment of 
the great Day. The Church upon earth judges only for herself, 
according to the grace -of the Holy Ghost and according lo the 
freedom granted unto her through Christ, calling at the same time 
all the rest of mankind also to the unity and to the adoption of 
God in Christ; but upon them that do not listen to her call, she 
pronounces no sentence, knowing the commandment of her SaviQiir 
and Head : « not lo judge another man's servant. » 
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% 3. From the creation of the world, the earthly Church has 
continued uninterruptedly upon earth, and so she shall continue 
until all the purposes of God shall have been accomplished, accor- 
ding to the promise given her by God Himself. Her notes are : 
inward holiness, which admits not any admixture of falsehood 
(for the Spirit of Truth dwelleth within her); and outward immu- 
tability,* since Christ her Head and Guardian is unchangeable. 

All the notes of the Church, both outward and inward, are reco- 
gnised only by herself and by those, whom grace calls to become 
her members ; but for them that are aliens and not called (into her) 
they are unintelligible, because, to them that are not called, an out- 
ward change of rite, or observance, appears as a change of the very 
Spirit which was glorified in that rite or observance (as, for 
instance, in the transition of the Old Testament Church into that 
of the New, or in the change of ecclesiastical rites and ordinances 
since the time of the Apostles). The Church and her members 
know> by an inward knowledge of faith, the unity and unchangea- 
blenessof herand their spirit, which is the Spirit of God. But they, 
that are without and not called, behold and know the change of 
outward rite or observance with an outward sort of knowledge, 
which reaches not the inner truth, and the very uuchangeableness 
of God appears to them to change in the changes of His work. So 
then the Church neither was at any time, nor could be changed, 
obscured, nor could she fall off; since, in that case, she would have 
lost the spirit of truth. There could never be a time at which she 
received falsehood into herself; at which laymen, presbyters and 
bishops submitted to ordinances and doctrines at variance with the 
teaching and the Spirit of Christ. He knows not the Church, but is 
an alien to her, who should say that it is possible for there ever 
to be in her such a failure of the Spirit of Christ. And a partial, or 
local reprising against false doctrine, joined with the retention and 
acceptance of other false doctrines, neither is, nor could be an act 
of the Church, because it is her essential attribute always to pos- 
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sess preachers, teachers and martyrs who confess not a part of the 
truth with a mixture of falsehood, but the truth whole and unadul- 
terated. The object of the Church's knowledge is not partly truth 
and partly error, but the truth entire and without admixture of 
error. And he, who lives within the Church, submits not to false 
teaching, nor receives Sacraments from a false teacher, knowing 
him to be such, nor follows erroneous observances. And the Church 
herself errs not, for she is true, nor does she use craft, or fears 
for she is holy. Precisely in the same way, the Church, being 
unchangeable, does not proclaim to be error, that which at some 
former time she owned for truth ; and, after having once declared 
in a General Council and with one common accord, the possibility 
of error in the teaching of any individual person, or of any bishop, 
or patriarch whatever (i), she cannot afterwards admit, that this 
individual, or bishop, or patriarch, or his successors, cannot fall 
into any error of doctrine ; or pretend that they are preserved 
from error by some special grace. What would there be to sanctify 
the earth if the Church ceased to be holy? and where would truth 
be if her verdict of to-day were at variance with that of yesterday? 
Within the Church, that is in some of her members, false doc- 
trines do grow up no doubt, but then the infected members fall 
away and constitute some heresy, or schism, and so no more 
pollute by their existence the holiness of the Church. 

§ 4. The church is called : Oncy Holyy Collective^ t. e. catholic 
and oecumenical (in Sclavonic sobornaya) and Apostolic; because 
she is one and holy; because she belongs to the whole world, not 
to any particular locality ; because by her is sanctified the whole 
human race and the whole earth, and not only one particular na- 
tion or country ; because her essence consists in the concord and 
unity of spirit and life in all those her members, by whom she is 
acknowledged throughout the whole world; because, in fine, in 

(1) As, for example •— Pope Ilonorius at the Coancil of Clialcedon. 
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the writings and the teaching of the Apostles, all the fullness of 
her faith, her hope and her love is contained. Hence it follows, 
that, when a Christian community is called a local Church, as the 
Griek, Russian, or Syrian, such language denotes only the aggre- 
gate of those members of the Church, who live in such, or such a 
country (as Greece, Russia, Syria, etc.), and by no means implies 
that any one particular community of Christians has powei* to 
formulate Ecclesiastical doctrines or to give to Ecclesiastical doc- 
trine a dogmatical explanation without the concurrence of other 
communities ; still less is it implied that any one particular com- 
munity, or its pastor, can prescribe his own explanation to others. 
The grace of faith is not separable from holiness of life; and no 
one community, nor any one pastor, can be acknowledged as the 
guardian of the whole faith, any more than any one pastor, or any 
one community can be looked upon as representing the holiness of 
all the Church. Nevertheless, every particular Christian commu- 
nity, without arrogating to itself the right of dogmatic explana- 
tion, or teaching, has full right to change old rites and obser- 
vances, and to introduce new, so long as it causes thereby no of- 
fense toother communities, but rather, on the contrary, waves its 
own opinion and yields to theirs in order that, what is innocent in 
one, and even laudable, may not seem blamable to another, and 
that brethren may not lead one another into the sin of doubt and 
discord. The unity of Church rites ought to be highly prized by 
every Christian, because by it there is visibly exhibited even to the 
uninstructed and unitiated the unity of spirit and of doctrine, 
while to the instructed and initiated it is a source of lively and 
Christian joy. 

Love is the crown and glory of the Church. 

§ K. The Spirit of God living in the Church, governing her and 
giving her wisdom^ manifests itself in her, in divers ways : in 
Scripture, in tradition, and in works, because the Church that 
does the works of God is the same Church, which preserves the 
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tradition, and which wrote the Scripture. It is not any particular 
person, or persons, or even any multitude of persons that preserve 
the tradition, or that write Holy Scriptures, but it is the Spirit of 
God living in the Church as a whole. Therefore, it will not do to 
ground tradition on Scripture, nor Scripture on tradition, nor 
Scripture and tradition on works ; this is neither possible, nor 
right. To him, who lives outside the Church, neither is her Scrip- 
ture comprehensible, nor her tradition, nor her works. But for 
him, who dwells within the Church, and is united to the Spirit 
of the Church, their unity (t. e. the unity, or mutual relationship 
of Scripture, tradition, and works) is manifest through the grace 
which lives in her. 

Are not works antecedent to Scripture and tradition ? Is not tra- 
dition antecedent to Scripture? Were not the works of Noah, of 
Abraham, of the Patriarchs and representatives of the Church of 
the Old Testament pleasing to God? and, did not tradition exist 
with the Patriarchs, beginning from the first Patriarch Adam? Did 
not Christ give liberty to men, and oral instruction, before the 
Apostles by their writings attested the work of redemption and 
the law of liberty? Therefore, between tradition, works and Scrip- 
ture, there is no contradiction, but complete accordance. Thou 
understandest the Scripture in so far as thou boldest tradition, 
and in so for as thou doest works well pleasing to the wisdom 
which dwelleth within thee. But the wisdom, which dwelleth wit- 
hin thee, is not given to thee personally, but it is given to thee 
as a member of the Church ; and it is given to ihee only in part, 
not destroying altogether thy personal error. But, to the Church it 
is given in the fulness of truth and without any admixture of error. 
Therefore, judge not the Church, but obey her, in order that wis- 
dom may not be taken away from thee. 

Every one who searches for proofs of Ecclesiastical truth by 
the very fact, that he does so, either shows his doubt and excludes 
himself from the Church, or assumes the likeness of one doubting 
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while he keeps the hope meani^hile of proving the (ruth, aad of 
attafning to it by the power o^his own reason. But the powers of 
reason redch not to the truth of God, and the helplessness of man 
becomes manifest in the failure of his attempts at demonstration. 
He who takes Scripture only and on it alone founds the Church, 
begins really by denying the Church and then hopes to found hek*anew 
by his own powers. He who takes only ti^adition and works, atad 
lessens the importance of Sci^iptur^, really denies the Church also, 
and makes himself a judge of the Spirit of God which speaks by 
the Scriptures. But Christian knowledge is not the product of 
searching reason, but of living and divinely influenced faith. 
Scripture is an outward things and tradition is an outward 
thing, and works are an outward thing ; but the inward thing in 
them all is one and the same Spirit of God. From tradition 
alone, from Scripture, or from works, a man can acquire only and 
outward and incomplete knowledge, which may have Sortie truth in 
it, since truth is its starting point, but at the same time it is also 
necessarily erroneous, because it is incomplete. He who has faith 
knows truth, but he who has not faith either knows it not, or 
knows it with a knowledge which is outward only, and incom- 
plete (1). The Church does not prove herself either as Scripture, 
or as tradition, or as a work; but she herself is her own witness, 
as the Spirit of God dwelling within her is His own witness in 
Holy Scripture. The Church does not enquire what Scripture is 
true, what tradition is true, what Council is right, and what work 
is acceptable to God. For Christ knoweth His own heritage and 
the Church in which He lives knows with an inward knowledge 
and cannot but know His manifestations. The name-Holy Scrip- 
ture is given to that collection of the books of the Old and the 

(1) Tbos the man, who is not sanctified by the Spirit of grace may know the truth, 
even as we trust that we know it. But this khdwtedgb itself is nothing else than a suftpo- 
sition more, or less strongman opinion, a logical conviction, or outward knowledge which 
has nothing in common with the inner and true knowledge, wilh faith, which sees what is 
nvisible. Gpd alone knoweth whether we have also faith. 
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New Testament which the Church acknowledges as her own. But 
the field of Scripture is unbounded^ for every writing which the 
Church acknowledges as her own^ is Holy Scripture. Such above 
all are the Confessions of faith of the Councils, and particularly 
the Niceno-Constantinopolilan creed. And therefore Holy Scrip- 
ture has been in process of writing even to our day, and, if it 
pleases God, it will still continue to be written. But, there never 
was, and never will be in the Church any contradiction^ either in 
Scripture, or in tradition, or in works, because in all three, there 
is Christ-One and Unchangeable. 

§ 6. Every act of the Church done through the Holy Ghost, the 
Spirit of life and truth, exhibits the conjunction of all His gifts, 
of Faith, Hope and Love ; for in the Scripture there is manifested 
not Faith alone, but also the Hope of the Church and God*s Love ; 
and in a godly deed there is manifested not Love alone, but also 
Faith and Hope, and grace; and in the living tradition of the 
Church which awaits from God her crown' and consummation in 
Christ, there is manifested not Hope alone, but also Faith and 
Love. The gifts of the Holy Ghost are inseparably connected to- 
gether in one holy and living unity; but, as a Godly work rather 
belongs to Love, and a Godly prayer rather belongs to Hope, so a 
Godly creed rather belongs to Faith, and the confession of the 
Church is not improperly called « the Confession, or Symbol 
of Faith. » 

Therefore, it is to be understood, that creed, and prayer, and 
work are nothing of themselves, but only as an outward manifes- 
tation of the inward Spirit. And so, neither he who prays 
pleases God, nor he who does any work, nor the who confesses 
the creed of the Church, but he pleases God, who works, and 
believes, and prays according to the Spirit of Christ abiding in 
him. There is not with all one and the same faith, or one and the 
same hope, or one and the same love : for thou, it may be, lovest 
the flesh, placest thy hope upon the world, and confessest false* 
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hood ; thou mayest also, perchance, love and hope and believe 
not fully, j)ut partially : and the Church calls the hope — hope, 
thy love— love, and thy failh-failh, since thou so callest them and 
she will not contend with thee about words; but she herself calls 
Love, and Faith, and Hope certain giftis of the Holy Ghost and she 
knows, that they are true and perfect. 

§ 7. The Holy Church confesses her faith by all her life, by 
her doctrine, which is inspired by the Holy Ghost, by the Sacra- 
ments in which the Holy Ghost works, and by her rites and 
observances which He, the same Holy Ghost, directs. But in a spe- 
cial sense the Confession of the Faith is the name given (o the Ni- 
ceno-Constantinopolitan Creed. 

In the Niceno-Constantinopolitan Creed is contained the confes- 
sion of the doctrine of the Church ; but, to show that the Hope also 
of the Church is inseparable from her doctrine, the same Creed 
contains also a confession of her Hope, for jt is said : « We look 
for, » not simply «. We believe that there shall 6e, ect. » 

The Niceno-Constanlinopolitan Creed — the full and perfect con- 
fession of the Church, from which she allows nothing to be omilted, 
and to which she allows nothing to be added, is as follows : 

« We believe in one God the Father, Almighty, maker, of 
» Heaven and Earth and of all things visible and invisible ; and in 
» one Lord Jesus Christ, the only-begotten Son of God^ begotten of 
» the Father before all ages, Light of |Light, very God of very 
» God, begotten not made, of one substance with the Father by 
» whom all things were made : Who for us men and for our sal- 
» valion came down from Heaven, and was incarnate of the Holy 
» Ghost and of the Virgin Mary, and was made man : He was 
» crucified for us under Pontius Pilate, and suffered, and was 
» buried : and the third day He rose again according to the Scrip- 
» tures : and ascended into Heaven and sitteth at the right hand 
» of the Father : and He shall come again with glory to judge both 
• the quick and the dead ; of Whose kingdom there shall be no 
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» €nd. And (we believe) in the Holy Ghost, the Lord, the Giver 
» of Life, Who proceedelh from the Father, Who together with 
» the Father and the Son is worshipped and glorified, Who spake 
» by the Prophets : We believe in One, Holy, Catholic and Apos- 
» tolic Church. We confess one Baptism for the remission of sins. 
» We look for the resurrection of the dead and the life of the 
» world to come. Amen. » 

This confession in common with all the life [of the Spirit is 
comprehensible only to him who believes and is a member of the 
Church. It contains mysteries inaccessible to curious reason and 
manifest only to God Himself and to the man to whom God reveals 
ihem for inward and living, and not merely dead, outward know- 
ledge. It contains the mystery of God's own being, not only in rela- 
tion to His outward action upon creation , but also in relation to 
His inward and eternal existence. Therefore, that pride of reason 
and of unlanful authority which arrogated to itself, in spite of the 
prohibition of the whole Church (pronounced at the Council of 
, £phesus), a right to add its own particular interpretations and a 
human speculation to the Niceno-Constantiuopolitan Creed, was of 
itself an infungement of the holiness and the inviolability of the 
Church. As the pride itself of particular Churches which dared to 
alter the creed of the whole Church without the assent of their 
brethren, was inspired by another spirit, than the spirit of love, and 
was a crime before God and before the Holy Church ; so also their 
blind wisdom unable to reach the mysteries of God, was a corrup- 
tion of the Faith, for Faith is not preserved there, where there has 
been a failure of love. Accordingly, the addition of the clause 
« filioque » expresses an imaginary dogma unknown to any of the 
Godly writers, or bishops, or successors of the Apostles who lived 
in the first ages of the Church, nor uttered by Christ our Saviour. 
As Christ plainly spoke, so the Church plainly confessed from the 
beginning and still confesses that the Holy Ghost proceeds from the 
Father, for not only the outward, Hut also the inward mysteries of 
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God were revealed by Christ and by the Holy Ghost to the holy 
Apostles and the holy Church. When Theodoret noted as blasphe- 
mers all who should assert the Holy Ghost to proceed from the 
Father and the Son, the Church, while refuling and condemning 
his many errors, approved his judgement on this point by a silence 
more eloquent than words (1). 

The Church does not deny, that the Holy Ghost is sent not only 
by the Father, but also by the Son ; the Church does not deny, that 
the Holy Ghost is communicated to all the reasonable creation, not 
from the Father only, but also through the Son : but the Church 
denies that the Holy Ghost has His processionnal origin, in the 
Deity itself, not from the Father only, but also from the Son. He 
who has renounced the Spirit of love and has deprived himself of 
the gifts of grace cannot any longer possess the inner knowledge, 
that is to say — Faith (in its true sense), but he limits himself to 
mere outward knowledge, and so he can know only the outward 
but not the inward mysteries of God. Those Christian commu- 
nities, which severed themselves from the Holy Church, could no 
longer confess (nor coul(f they either mentally comprehend) the 
procession of the>JHoly Ghost from the Father only, within the 
Godhead itself, but they were obliged thenceforth to confess only 
the outward mission of the Holy Ghost into all creation, a 
mission which is not from the Father only, but also through the 
Son. The outward law the kept, but the inward sense and the 
grace of God the lost in their creed as wellas in their life. 

§ 8. After confessing her faith in the Deity, the Church 
confesses her faith in herself, because she recognises herself 
as the instrument and vessel of Divine grace, and her works 
as the works of God rather, than of those persons who see- 
mingly compose her body. In this confession she shows that 
the knowledge of her existence is also a gift of grace given from 

(I) See oole on next page. 
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^bove, and attainable only by Faith, not by reason. For why 
should I need to say — « I believe, » if « I knew? » Is not faith 
the evidence of things not seen? And the visible Church is not the 
visible communauty of Christian, but the Spirit of God and the 
grace of Sacraments which quicken that community. Accordingly 
even the visible church is visible only to him that believes, for to 
the unbelieving a Sacrament is merely a rite and the Church 
merely a community. The man who has Faith, on the contrary, 
(though with the eyes of his body, and with the eyes of his 
mind he sees the Church only in her outward manifestations) 
yet, with the eye of the Spirit, discerns her in her Sacraments, 
and in her prayers, and in her Godly works. Accordingly, he 
does not confound her with the community of all those that bear 
in common the name of Christians, because not every one that 
sayelh « Lord, Lord ! » belongs really to the chosen race and to the 
seed of Abraham. By Faith too it is that the true Christian knows 
that the One, Holy, Catholic, Apostolic Church shall never 
disappear from the face of the earth until the last judgement of all 
creation : that she continues ever upon the earth invisibly to 
bodily eyes and to carnally philosophizing reason, in the visible 
community of Christians, just as she continues visible to the eyes of 
Faith in the Church beyond the grave, which is invisible to bodily 
eyes. By Faith also the Christian knows that the Church upon 
earth, though (in herself) invisible, is always clothed in a visible 
form ; that there never was, nor could be , nor ever shall be a 
time, when the Sacraments shall be irtiated, the fountain of holiness 
dried up, and the doctrine corrupted, and that he is not a Chris- 
tian who cannot say : where, from the very time of the Apostles, 
the Holy Sacraments have been and are still administered, where 
the tr.ue doctrine has been and is still preserved, where prayers 
have been and are still addressed to the throne of grace. The Holy 
Church confesses and believes that the sheep have never been 
bereft of their Divine Shepherd, and that the Church could never 
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either err through want of wisdom, for in her there dwells the 
wisdom of God, nor submit to false doctrine through any fear, for 
in her there liveth the power of the Spirit of God. 

Believing in the word of the Divine promise, which has named 
all the followers of Christ's doctrine His friends and brethren and 
in Him sons of God by adoption, the Holy Church confesses the 
ways by which God is pleased to guide the fallen and death-stricken 
humanity to a reunion with Himself in the Spirit of grace and of 
life. Accordingly, after having made mention of the Prophets, 
the representatives of the Old Testament, she confesses the Sa- 
craments, through which, in the Church of the New Testament, 
God sends down His grace upon men : and more especially, she con- 
fesses the Sacrament of Baptism for the remission of sins, as con- 
taining in itself the principle of all the rest, since through Baptism 
only it is, that a man enters into the unity of the Church which 
possesses all the other Sacraments. 

Confessing one Baptism for the remission of sins, as a Sacrament 
ordained by Christ Himself for entrance into the Church of the 
New Testament, the Church does not judge those, who have not 
. been made partakers with her through Baptism, because she knows 
and judges only her own self. But whether the heart be hardened, 
God alone knowes, and if there be any weakness of understand- 
ing, this also will He judge with justice and mercy. Many have been 
saved and have obtained the inheritance without having received the 
Sacrament of Baptism with water. For it was instituted only for 
the Church of the New Testament. He, who rejects Baptism, rejects 
the whole Church and the Spirit of God which lives in her; but it 
was not delivered to the human race from the beginning, nor en- 
joined upon the Church of the Old Testament. For if any one 
shall say : circumcision was the baptism of the Old Testament (1), 



(1) In the Orthodox Catechism it is said that Baptism has taken the place of the circum* 
cision of the Church of the Old Testament; bat hereby, plainly it is not said that circum- 
cision ivas the baptism of the Church of the Old Tes(ament, even so Apostle Paul calls 
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be does do away with baptism for women (seeing that there was 
no circumcision for them) ; and w|^at can he say of the Patriarchs 
from Adam to Abraham who received not the seal of circumcision? 
And in any case is he not obliged to admit, that, outside of the 
Church of the New Testament, the Sacrament of Baptism was not 
obligatory? If he say, that for the Church of the Old Testament 
Christ Himself received baptism, then who shall sed bounds to 
the mercy of God, who has taken upon himself the sins of the 
world? Still, Baptism is obligatory, because it alone is the door 
into the Church of the New Testament, and in Baptisnii alone does 
a man manifest his consent to the redeeming action of grace ; 
accordingly, it is in « one baptism » only that he is saved. Further, 
we known that, in confessing one baptism as the principle of all 
Sacraments, we do not reject either the rest, since, believing in the 
Church, we, together with her, confess seven Sacraments — t. e. : 
Baptism, the Eucharist, Orders, Chrism, Matrimony, Penance 
and Unction (of the sick) with oil.' There are many other sacra- 
ments also besides these, for every act that is done in Faith, 
Love and Hope, is inspired by the Spirit of God aad calls down 
(on him that does it) the invisible grace of God. But the seven . 
sacraments are validly administered not by any person (whoever 
he may be) who is worthy of the mercy of God, but by the whole 
Church in one certain person, though he may perchance be un- 
worthy. 

Of the Sacrament of the Eucharist the holy Church teaches us, 
that in it there is truly wrought a change of the bread and wine 
into the Body and Blood of Christ. She does not reject either the 
word « Transsubstantiation, » but she does not affix to it that 
materialistic sense, which is ascribed to it by the teachers of the 
Churches which have fallen away. The change of the bread and 
wine into the Body and Blood of Christ is wrought in the Church 

baptism a circumcisioo not made by hands, bat he does not call that circumcision, which 
was made by hands, Baptism. {Note of editors.) 
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and for the Church. Dost thou receive the consecrated gifts, or 
adore Them, or thiukof Them with Faith? Then, indeed, thou 
really receivest the Body and Blood of Christ and adorest Them 
and thinkest of Them. But if thou receivest unworthily, Ihou dost 
in truth deny the Body and Blood of Christ : in any case, whether 
in f!»ith, or in unfaithfulness, thou act either sanctified, or con- 
denned by the Body and Blood of Christ. But, this Sacrament is in 
the Church and for the Church, not for the outer world, not for 
fire (1), not for any brute animal, not for corruption, and not for 
the man who has not heart the Gospel of ChristrBul, within the 
Church herself (we are speaking of the visible Church) for the 
elect and for the reprobate, the Holy Eucharist is not a mere com- 
memoralion of the mystery of redemption^ not a presence of spi- 
ritual gift In bread and wine, not merely a Spiritual partaking 
of: the Body and Blood of Christ, but His very Body and His very 
Blood. It is hot by Spirit only, that Christ was pleased to unite 
himself with believers, but also by body and blood, in order that 
the union should bQ^complete, not spiritual only, but also bodily. 
Equally opposed to the Church are those seoseless explanations of 
the relations of the Holy Sacrament to the elements and to brute 
creatures (whereas the Sacrameiit was instituted only for the 
Church) and that spiritual pride which despises the Body and 
Blood, and denies a bodily union with Christ. We shall not 
rise again from the dead without bodies; and uo Spirit but God, 
can b6 called absolutely incorporeal. He who despises the body 
sins by pride of Spirit. 

Of the Sacrament of Orrfer« the Holy Church teaches that 
through it is transmitted, in perpetual succession from the 
Apostles and from Christ Himself, that grace which makes Sacra- 
ments. Not as if no Sacrament could be administered without Or- 
.ders (since every Christian may through baptism open to a child, 

(i) in ihe seHse of enperineatalizing. {Note of editors.) 
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to a JeD, or to a heathen the door of the Church) ; but in this sense, 
that the Sacrament of Orders contains in itself all the fulness of 
that grace which is given by Christ to His Church. But the Church 
herself, in imparting to her members the fulness of Spiritual gifts, 
has established, by right of the liberty given to her by God, a di- 
versity of degrees in Orders. There is one gift for the Presbyter, 
who consummates all Sacraments except that of Orders ; another 
for the Bishop who gives Holy Orders ; but above the gift given to 
the Bishop there is no other. This Sacrament gives to the man 
who is ordained^hat great dignity, that, unworthy as he may be, 
in the performance of his mysterious ministry, he acts no longer of 
his own self, but for the whole Church, i. e, for Christ who liveth 
in her. If Orders had ceased to be administered, there would have 
been an end of all Sacraments, except Baptism, and mankind would 
have been cut off from grace , because then the Church herself 
would have borne witness that Christ had departed from her. 

Of the Sacrament of Holy Chrism^ the Church teaches that by 
it the Christian receives the gifts of the Holy Ghost, who confirms, 
his faith and his inward holiness , and this Sacrament is adminis- 
tered, according to the disposition and mind of the Holy Church 
not by the Bishops only, but also by Presbyters, though the 
Chrism (itself) can be consecrated only by a Bishop. 

Of the Sacrament of Matrimony the Holy Church teaches that 
the grace of God, which has blessed the continuation of successive 
generations in the temporal existence of the human race and the 
holy union of the man and the woman for breeding up a family, is 
a Sacramental gift imposing, on those who receive it, a highdulyof 
mutual love, and endueing them with a spiritual sanctification, 
through which , that which is sinful and carnal is clothed with 
righteousness and purity. And therefore, the great teachers of the 
Church, the Apostles, acknowledge the Sacrament of Matrimony 
even among the heathen; for while, they forbid concubinage, they 
give validity to marriage between heathens and Christians, saying 
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that thehasband is saDCtified by a believing wife, and the wife by 
a believing husband. These words of the Apostle do not mean, that 
an unbelieving man, or woman, may be saved by his, or her union 
with a believing wife, or husband, but thai the marriage is sancti- 
fied ; because it is not the man, or fhe woman, as a hAman being, 
that is hallowed, but their relationship ofhusband and wife. One 
human being is not saved through another human being , but the 
husband^ or the wife, is sanctified in respect of the marriage itself. 
And so, marriage is not unclean even among the heathen, but they 
themselves do not know of God*s grace conferred on then. But 
the Holy Church, through her ordained ministers, acknowledges 
and blesses that union of husband and wife which has been blessed 
by God. Therefore, Matrimony is not a mere rite, but a- true Sa- 
crament; and it obtains its perfection in the Holy Church, because 
in hep only is every holy thing and Sacrament in the full sense 
perfected. 

Of the Sacrament ot Penance the Holy Church teaches that, wit- 
4iout it, the soul of man cannot be cleansed from the thraldom of 
sin and sinful pride ; that he cannot himself remit his own sins (for 
we have power only to condemn, not to justify ourselves); and 
that the Church alone has the power of justification, because in 
her dwells the fulness of the Spirit of Christ. We know that he 
who first of all, after the Saviour, entered the kingdbm of Heaven, 
entered the sanctuary of God through his self-condemnation, t. e. 
by the Sacrament of Penance, when he said : « For v^e indeed re- 
ceive the due reward of our deeds, » and obtained absolution from 
Him, Who alone can absolve and Who does absolve by the mouth 
of His Church. 

Of the Sacrament of the Unction (of the seek), with oil, the 
Holy Church teaches, that in it there is conferred a blessing 
upon the whole struggle which the man has gone through upon 
earth, and upon the whole course which he has run in faith and 
humility; and that en the unction with oil there is expressed the 
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very judgement of God on the earthly frame of man, either healing 
it, when all medical treatment is powerless, or allowing death to 
dissolve the corruptible body, when it is now no more needed for 
the Church upon the earth and for the inscrutable ways of God. 

$ 9, The Church lives even while upon earth, not with' an 
earthly and human life, but with a life that is divine and of grace. 
Therefore, not only every one of her members, butshe herself also, 
as a whole, solemnly calls herself « Holy. » Her visible mani- 
festation is in the Sacraments, but her inward life is in the gifts 
of the Holy Ghost, in Faith, Hope and Love. Attacked and perse- 
cuted by enemies from without, often disturbel and torn by evil 
passions of her own sons, she has been preserved and is still 
preserved unshaken and unchanged. Where the Sacraments are 
kept unchanged, spiritual sanchty also remain uncorrupted and is 
never in need of a reformation. The lives not under a law of 
bondage, but under a law of liberty ; she acknowledges over her- 
self no authority whatever but her own, no jurisdiction, but the 
jurisdiction of Faith (fqr reason cannot reach her), and she 
expresses her Faith^ her Love and her Hope, in prayers and rites 
suggested to her by the spirit of Truth and by the grace of 
Christ. Therefore it is, that even her rites and observances, though 
they are changeable (for things instituted by the spirit of liberty 
may be also changed, according to the judgement of the Church) 
can never, nor under any circumstances contain any, even the 
slightest admixture of falsehood, or false doctrine. But rites and 
observances, as long as they are unchanged (by competent autho- 
rity) are obligatory on the members of the Church, because in 
their observance there is the joy of holy unity. 

Outward unity is that which is manifested through communion 
in the Sacraments ; but the inward unity is the unity of the spirit. 
Many have been saved (as, for instance, some of the marthyrs) 
without partaking of any one of the Sacraments of the Church 
(even of baptism) but no body can be saved without partaking of 
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the inner holiness of the Church, of her Faith, Hope and Love; 
for it is not works that save, but Faith. And Faith is not of two 
kinds but one, viz. living and true Faith. Wherefore, both they 
are unreasonable who say that faith alone does not save, but 
works too are needed, and they who say that Faith alone saves 
without works, for if there be no works, then the Faith is shown 
thereby to te dead : and, if it be dead, then it is not true faith, 
because in true Faith there is Christ, who is the truth and the 
life. But, if it be not true, then it is false, that is to say, only an 
outward knowledge; and can what is false save? But^ if i t is true, then 
it is living, that is, it works ;1}ut, if it have works, then what further 
works are needed? The divinely inspired Apostle says :» shen me 
thy faith wherein thou boastest, without thy works, and I will 
show thee my faith by works. » Does he acknowledge two kinds 
of Faith? No! but he confutes vain boasting. « Thou believest in 
God : the devils also believe: » does he acknowledge Faith to be 
in devils? No! but he unmarks a lie that boasts of something 
which devil have equally. « As the body without the spirit is 
dead, so faith without works is dead also. » Does he liken Faith 
to body and works to Spirit? No, for such likeness would not be 
true : but the meaning of his words is plain. As the body without 
the soul is no more a man and cannot be called man, but 
must be called a corpse; so faith that doeth not works cannot be 
called a true Faith, but must be called a false Faith; that is to say, 
an outward knowledge, sterile and fruitless and accessible even to 
devils. What is plainly written ought to be plainly read. Therefore, 
they who insist on the Apostle St. James to prove that there is a 
dead Faith and a living Faith, and as they pretend two Faiths, do 
not understand the sense of the Apostle's words : for the Apostle 
bears not witnen for them, but against them. In like manner 
when the great Apostle of the Gentiles says : « what profit is 
there without charity even in such faith as would move moun- 
tains? » He does not affirm that such faith is possible without cha- 
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rily, but, supposing il could exist, he declares sucb faith useless. 
Holy Scripture ought not (o be read in a spirit of worldly wisdom 
which wrangles about word3, but in a spirit of godly wisdom and 
spiritual simplicity. The Apostle, to define Faith, says : « now Faith 
is the evidence of things not seen, the substance of things hoped 
for » (not of things merely expected or future) ; what we hope for, 
we wish to obtain ; what we wish to obtain, we Ioyc, for it is not 
possible to wish fort that which one does not love. Or have the 
devils also hope? Therefore, Faith is but one, and when we ask : 
« whether true Faith saves without works? we put an irrational 
question, or rather we put no questioif at all ; because, true Faith 
is that which lives and works : it is Faith in Christ and Christ 
in Faith. 

Those who have mistaken for true Faith- a dead Faith, i. e. a 
false Faith, or outward knowledge, have gone so far in their error, 
as, unawares, to make of this dead Faith an eighth Sacrament. The 
Church has Faith, but living Faith, for she has also Holiness. But, 
when any individual man, or any individual bishop, has indisput- 
ably Faith, what must we say? that he has holiness loo. Nol for 
he is notorious perhaps for some crime, or immorality. But Faith 
abideth in him, in spite of his being a sinner. And so. Faith is in 
him an eighth Sacrament, inasmuch as every Sacrament is an ac- 
tion of the Church in the person of an individual, though he be 
unworthy. But, through this Sacrament, what kind of Faith is it 
that abides in him? A living Faith? No; for he is a transgressor, 
but a dead failh, i, e. an outward knowledge accessible even to 
devils. And is this to be an eighth sacrament? So it is, that depar- 
ture from truth brings on itself its own punishment (1). 

It must be understood, that it is not faith, nor hope, nor love 

(i) As infailiibility in dead failh is of itself a contradiction, so its deadoess is manifested 
also by the fact lliat this infallibility is connected with objects of dead, or inanimate nature, 
with place of residence, or with dead walls, or with a certain deocesan successioxiit^of, 
with a certain chair. But we know who, at the time of Christ's suffering, sat in the seat of 
Moses. 



— 21 — 

that saves (for can faith in reason, or hope in ihe world, or love 
of lh6 flesh save?) but the object of Faith. B^lievesl thou in Christ? 
By GlH*isl Ihou art saved in Faith. Believest thou in the Ghurh? 
By the Gkurh thou art saved. Bel^i^vest thoil \t Chrisfs Sacra- 
ments? by them tbeu art saved. Christ, our God, is in the Church 
and in Ihe Saicraments. The Church of the Old Testament was 
saved byPaith in « Saviour to come. Abraham was saved by Ihe same 
Christ as we. He had Christ in hope, as we have Him in joy. 
Therefore, he who. wishes to be baptised, is baptised in wish : he 
who has received Baptism possesses Baptism in joy. Both are saved 
by one and the same Faith in Baptistti. But thou wilt say : « if 
Faith in Baptism saves, what need is thet*e any more to be bapti- 
sed? » Nay, but if Ihou dbst not receive Baptism, what was it that 
thou didst wish for? It is (evident that the Faith which wishes for 
Baptism must be ready to be pei*fected by receiving Baptism itself 
— its joy. Therefore also the family of Cornelius received the Holy 
Ghost before ihey had yet been baptised, but the eUnuch Was fil 
led with the same Spirit aftei* his baptism. Because God can glor- 
ify the Sacrament of Baptism even befoi*^ its administration, jttst 
as well as afterwards. Thus disappears the difiference betweleh the 
« opu^ operans » and the « opui opieratum. » We know that there 
have been many who would hot baptise infants, akid many who 
would not admit them to the Communion of the Holy Mysteries 
and many who would hot admittister to thbm the Chrism of Con- 
firmation ; but the Holy Chui'Ch has judged otherwise and both 
baptises infants and confirms them, and admits them to partake of 
the Communion. She has dot thus Ordained in bidder to condemn 
unbaptised infants, whose Ahgds always behold this face of God ; 
but she has thus ordained accoMing to the Spirit of Love, which 
liveth in her, in order that the very first thought of the Infant, 
when it enters upon the age of Reason, may hk not merely one of 
wish to receive, but rather one of joy for having already received 
the Sacrament. And knowest thou the joy eveti of that infant, which 



— 22 — 

as it may seem, has not yet come tho the age of reason? Did not 
the Prophet, when as yet unborn, leap and exult for joy in Christ? 
If infants have been deprived of Baptism, and confirmation, and 
communion in the Holy gifts, this has been the doing of those, who 
having inherited the blind wisdom of blind paganism, have not 
understood the grandeur of God's Sacraments, but have sought in 
everything for reasons and sensible utility, and who subjecting the 
doctrine of the Church to scholastic glosses, will not even pray if 
they do not see in prayer some plain end, and advantage. But our 
law is not a law of bondage^ or of hired service, which labours for 
its pay; but a law of adoption and of free love. 

We know that when any one of us falls , he falls by himself 
alone; but no one is saved alone : he who is saved, is saved in the 
Church, as a member of her and in unity with all her other mem- 
bers. Does. any man believe? — he is in the communion of Faith. 
Does any man love? — he is in the communion of Love. Does 
he pray ? — he is in the communion of prayer. Therefore, no man 
can rely on his own prayer, and every one who prays , asks the 
whole Church for intercession; not as if he doubted of the inter- 
cession of the one mediator Christ, but in the assurance that the 
whole Church ever prays for all her members. All the Angels and 
the Apostles, and the Martyrs, and the Patriarchs, and, above them 
all, the Mother of Our Lord, pray for us, and this holy union is the 
true life of the Church. But if the Church, visible and invisible, 
unceasingly prays, why do we ask her for her prayers? Do not we 
ask mercy and grace of God and Christ although His mercy and 
grace forestalls our prayer? This is the very reason for which we 
ask the Church also, in like manner, for her prayer, that we know 
that she gives even to him that asks her not the aid of her inter- 
cession, and that to him who asks it, she gives incomparably more, 
than he asks for. For in her is the fulness of the Spirit of God. In 
like manner is it that we also glorify all those whom the Lord has 
glorified and does stiir glorify ; for, how shall we say that Christ 
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lives in us, if we do not imitate Christ? Therefore, we glorify the 
Saints and the Angels, and the Prophets, but above all the imma- 
culate Mother of the Lord Jesus, not acknowledging either to have 
been conceived without sin, or to have been perfect (for one only 
is perfect and sinless, that is Christ) but remembering that her in- 
conceivable supereminence over all the creatures of God has been 
attested by the Angel and by Elisabeth and, above all, by our Sa- 
viour Himself, who appointed to wait on her with filial obedience 
and service His own great Apostle and the recipient of His revela- 
tions -^ St. John. 

As every one of us needs prayers from all others, so also does 
he owe in turn to all his own prayers to the living and to the dead, 
and even to them that are as yet unborn. For, when we pray, that 
the world may come to the knowledge of God (as we pray with 
the whole Church), we pray not only for the existing generations, 
but also for those whom God will hereafter call into life. We pray 
for the living, that the grace of the Lord may be upon them , and 
for the dead, that they may be vouchsafed to see the face of God. 
We know not of any intermediate state of souls, not received into 
the kingdom of God , and not condemned to torments, because of 
any such state we have not been taught by the Apostles , nor by 
Christ. We do not acknowledge Purgatory, i. e. a purification of 
souls by sufferings from which one may be redeemed by one's 
own works, or by works of others ; for the Church knows nothing 
of salvation by any outward means, or sufferings, except those of 
Christ, nor of any traflScking with God, to buy one's self off from 
sufferings by good works. 

All this paganism remains (only) wilb the inheritors of pagan 
wisdom, with people who pride themselves on place, and name, 
and territorial dominion, with the inventors of the eighth Sacra- 
ment of dead Faith. But we pray in the Spirit of Love, knowing 
that no one is saved otherwise, than by the prayer of the whole 
Church in which lives Christy knowing and hoping (or trusling) 
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diat, until the folfilment of time, all the members of the Ghuf^h, 
living and dead, lare unceasingly advanced towards perfection i)y 
mutual prayer. Very far labove us are the Saints whom God has 
glorified, but higher than all is the Holy Gfaftircfa which contains 
within herself all the Saints and prays for all, as is evident in the 
Divine Liturgy. In her prayer — our prayer also is heard, however 
unworthy we may be to t>e called sons of the Church^ If we, while 
we worchip and glorify the Saints , pray that God may glorify 
them^ we do not incur the charge of prMe, for we, who have re- 
ceived permission to call God — our Father, have also certainly per- 
mission to pray thus : « hallowed be Hit name. His kingdom come, 
and His will be done : » and if we are allowed to pray God io 
glorify His own name, and to accomplish His own will, who shall 
forbid us to pray Him to glorify His Saints and to rest His own 
elect? But for them, that are not of the elect, we do not pray; even 
as Christ Himself also did not pray for all the world, but for those 
whom the Lord had given Him. Say not : « what prayer can I 
spare for die living, or for the dead, when all the prayers I can 
make are not sufficient even for myself? For if l^hou art insufficient 
to pray, to what end pray at all even for thyself? But it is tke 
Spirit of Love that prays in thee. Neither say : » of what use is 
my prayer to another, when he prays himself, and Christ Himself 
intercedeth for him? — When thou prayest it is the Spirit of 
Love that prays in thee. Say not : « it is too late now to change 
the judgement of God , » for thy prayer itself is contained in the 
dispositions of God and God foreknew it. If thou be a member of 
the Church, then thy prayer is necessary for all her members. But, 
if the hand say, that it needs not the blood of the rest of the body, 
and will not give its own blood to it, the hand will wither. Even 
so, thou art necessary to the Church, as long as thou art in her; 
but, if thou renouncest communion with her, thou perishest thyself 
and will be no more a member of the Church. The Church prays 
for all and we all together pray for all , but our prayer mUst be 
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true/ and a true expression of love^ no( a mere verbal vil^e.. ISei 
being able to love all men , we pray for those whom we love „ and 
sacb oiur prayer is not hypocritical, bmlt we pray God that it may 
become possible for us to love aUimen and to pray for all, without 
hypocrisy. Mutual prayer is ihe btood of the Church, her breath 
is the glorification of God. We pray in the spirit of Love, not of 
interest, in the spirit of filiat liberty, not of the law of hirelings 
which ask« its pay. Every one whp asks : « what use is therein 
prayer? a — owns himself a slave. True prayer is irue Love. 

Above everything are Love and Unity. 4nd Love is shown forth 
in many ways : by deeds, by prayers and by (spiritual) hymns. 
The Church blesses all these expressions of Love. If thou canst 
not express thy love towards God by words^ but expcssest it by a 
visible representation, that is by an image — icon, does the Church 
condemn thee? Nol but she condemns him, who condemns thee, 
because he condemns thy Love. We know, that without the use of 
an image, men may be saved and (in formen times) were saved; and 
if thy love needs not an. image, thou shall equally be saved without 
an image; but if the Love of thy brother needs to have an image, 
thou, if thou condemnest the love of the brolhen, condemnest 
thyself : and if thou, being a Christian, daresl not listen witbouti a 
devout feeling, to a prayer, or a sacred hymn composed by thy 
brother, how darest (hou look without a devout feeling upon the 
image that his Love, not his art, has produced ? The Lord< Himself, 
who knows ihe secret of the heart, has been pleased of times to 
glorify a prayer, or a psalm : wilt thou forbid Him to glorify an 
image, or the sepulchres of Saints? Thou wilt say : « The Old 
Testament forbade any representation of God. » But dost thou 
understand better than the Holy ChuDch her own words (t. e. the 
words of the Scripture)? Dost thou not understand, that the Old 
Testament did not absolutety forbid any representation of God, for 
it allowed both Cherubims and brazen serpent and the writing of 
the Name of God : but it forbade man to make to himself a God in 
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the likeness of any thing whatever, earthly, or heavenly, visible 
or even imaginary. 

Dost thou make, or paint an Icon to put thee in remembrance of 
the invisible and unimaginable God? thou art not making to thyself 
an idol. Dost thou imagine to (hyself God and think that He is like . 
to thy imagination? — in that case, thou art setting up to thyself 
an idol. Such is the sense of the prohibition of the Old Testament. 
But an image (being* as it v^ere^ the Name of God represented 
by colours) or a representalion of His Saints, made by Love, is not 
forbidden by the Spirit of truth. Say not : « Christians will so 
slide into idolatry ; » — for the Spirit of Christ, which preserves 
the Church, is wiser than thy calculating wisdom. So thou niayest 
indeed be saved without an image, but thou must not reject images. 

The Church accepts every rite which expresses spiritual aspira- 
tion towards God, in like manner as she accepts prayer and devo- 
tional images ; but, above all rites and observances^ she ranks the 
Holy Liturgy, in which is expressed all the fulness of the doctrine 
and spirit of the Church, expressed too not by any conventional 
signs, or symbols, but by the word of life and truth, inspired from 
above. He only understands the Church, who understand the 
Liturgy. But, the highest thing of all is t(ie union of holiness and 
love. 

. § 10. The Church, confessing that the looks for the resurrec- 
tion of the dead and the final judgement of all men, aeknowledges 
that the consummation of all her members shall be fulfilled together 
with her own consummation, and that the future life pertains not 
to the Spirit only, but also to the spiritual body : for God alone is 
a Spirit perfectly incorporeal. Therefore, she repudiates the pride 
of those, who preach the doctrine of an incorporeal existence after 
death and, consequently, despise the body in which Christ arose 
from the dead. This body will not be a carnal body, but it will be 
like to whatever is bodily in Angels, as Christ Himself has said, 
that we shall be « like unto the Angels. » 
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At the last judgement will be manifested in iis fulness our justi- 
fication in Christ; not our sanclificalion only, but also our justifi- 
cation : for no one has been, nor is as yet fully sanctified, but there 
is siill need of a further justification. Everything that is good is 
wrought in us by Christ, whether it be in the way of Faith, or of 
Hope, or of Love. We only submit ourselves to his working; but, 
no one submits himself completely. Therefore, there needs still a 
further justification by Christ's sufferings and blood. Who then 
can any longer speak of the merit of his own works? or of his store 
of merits and prayers? Only they who live still under the law of 
bondage. Everything that is good is wrought in us by Christ; but 
we never fully submit ourselves, no one, not even the Saints, as our 
Saviour Himself has said ; » it is grace that does all; and grace is 
given gratuitously and is given to all, that no one may be able to 
complain, but not to all equally, not according to predestination, 
but according to foreknowledge, as the Apostle says. And the 
lesser talent is given to him, in whom the Lord foresan a lack of 
diligence in order (hat by throwing away a greater talent he might 
not incur a. greater condemnation. And we do not ourselves even 
trade with the talents given to us, but they are put out to traders 
in order than even here there should be no merit of ours, but only 
no resistance to that grace which gives the increase. Thus disap- 
pears the difference between grace sufficient and grace effectual. 
« Grace worketh all? Dost thou submit to it? — then the Lord is 
perfected in thee and perfects thee. But be not proud of thy obe- 
dience (to grace), because thine obedience also is itself of grace. 
But, we never submit ourselves fully, and therefore, besides sanc- 
tification, we pray also for justification. 

All is to be consummated in the consummation of the general 
judgement, and the Spirit of God, t. e. Spirit of Faith, Hope and 
Love, will then shine forth in all its fulness, and every gift will 
attain to its full perfection : but, paramount above all, will be Love. 
We must not however think that God's gift of Faith and Hope will 
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have perished , because they are inseparable from Love ; but 
Love alone will retain its name, and Faith having attained to its 
consummation, will be thenceforth full inward knowledge and vision, 
and Hope will be joy. For we know, even while yet living upon 
earth, that, the stronger hope is, the more it is also joy ful. 

§ IL By the vidll of .God, the holy Church, after the apostasy of 
many schismes and of the Roman Patriarchate, was preserved in 
the Griek dioceses and Patriarchates; and only those communities 
ca() recognise themselves, as in the full seuse Christian, which 
preserve unity with the Eastern Patriarchates, or join this unity. 
For God is One, and the Church is ene, and in her there is neither 
discord, nor contradiction. ^^ 

Therefore, the Church is called Orthodox, or Eastern, or Grece*- 
Russian ; but all these designations are only temporary. The Church 
ought not to be accused of pride, because she calls herself Of thodox, 
for she also calls herself Holy. When false doctrines shall have 
vanished away, then there will be no longisr any need of the name — 
Orthodox, for there will be no erroneous Christianity. When the 
Church shall have spread wide, or the fulness of the nations shall 
have entered into her, then all local appellations will cease, because 
the Church is not tied tot any locality, nor boasts of any particular 
see, or territory, nor holds to any inheritance of heathenish pride; 
but she calls herself One, Holy, Catholic and Apostolic, knowing 
that the whole world is her inheritance and that no one locality 
has any particular importance , but can only serve and does serve 
temporarily for the glorification of the Name of God, according to 
His inscrutable will. 



■ij^**-- 



■^ s^ . 



t 



.y.r r- 




